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AN EXBEGESIS OF PHILIPPIANS 2:5-11

(A Hymn te Christ)

This New Testement passage has been the object of more intense
study then perhaps any other, except the Sermon on the Mount. There
is commen sgreement now that Paul is here quoting & hymn used by the
early church. This conclusion has been reached on the basis of the
peetical cheracter of the passage and its seterielogical content, which
reflects the genersl Christolegy of the primitive Christian community,
clothed in mythelogical garment. The teking over of the hymn by Paul
shows to ues how he was dependent on the church for his concept of
Christ. This is not to deny thet he blazed new trails in the Christo-
logiceal formulation'but to place him within the context in which he
moved.

Two consideretions heve leoomed large in eur minds in dealing with
these seven verses of Soripture. First, it is our purposs to exegete
this passage in order te determine ite originel meening in the context
of the Uhristian community. Secondly, it is ocur intention to draw from
the exegesis the Christelogical implicetions that we censider legiti-
mate.

Beare1

in his commentary hee trensleted and arrenged the hymn in
what he thinks must have been its original poetical etructure. It is
a very naturel arrangement end one into which the whole hymn falls.
We shall set it before us in order to heve clearly in mind its hymniec
pattern, aiﬁ;e the running transletions tend to obscure it, and alse
for purpese of enalysis and comperison as we proceed in our exegesis.

1
F. W. Beare, A Commentary on the Epistle to the Philippiens

(Londen: Adem & Charles Black, 1959), pp. 73-T4.



(5) Let this be the disposition that governs in your commen
1ife, as it is fitting in Christ’ Jesus. (6) For he
(First Strophe)
Being in the form ef Ged
Counted net &s plunder
Equality with Ged,
(7) But stripped himself
By teking the form of sleve,
Being made in the likeness of men;
{8) And being found in shape as & man,
He humbled himself
In becoming ebedient unto death
(end that, desth on a cress).

(Second Strephe)
(9) Therefore Ged alsc exalted him to the highest setatien

And conferred upon him the Name
That is above every name,

(10) Thet in the name of Jesus
Every knee should bow
Of dwellers in heaven , and on earth, and in the underwerld,

(11) And that every tongue sheuld acclaim him:
'Jesus Christ is Lord'-- |
To the glery of Ged the Pather.

Thé najestic sweep of this hymn is preoent.fron the very begimming.
It is 8 poem of an actien which starts in heaven, meves inte the earth
end the underworld and culminstes in heaven again. There is econemy of
werds and breadth of meaning in each stage of action, It is a tremendous
drsmatic presentatien of the story of salvetion in mythological cesting.

Structurelly the hymn consiets of tweo strophes, each of three
stanzaes, eech stanze in three lines. The myth of the heavenly redeemer
coming down from hesven and rqqygning there agsin victorious is the
framework into which the Christ event is cast. Beare describes this

mytholegical cesting thus:
¢ r It [Ehe hyq§7 is not a fragment, but a totality, a self-
contained Hymn which recites the Descent of the Redeemer from
heaven to the world of men and to the realm of the dead (the
threefold universe); and his Ascent to heeven as Victer, en~
throned in glery by God, to whom he has given complete obedience,
and receiving the homage of the threefold universe in the
acclamations of the mighty spirit-rulers ef these reslms which
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he has subdued. This is the story of salvation, told in

the form of the myth of the Heavenly Redesmer who descends

from heaven that he mey esgain ascend into heaven, laden with

the trophies of victery and epening the way for his follow-

era. The mythelogical construction is kept but the divine

Hero of the myth is identified with Jesus; it is brought inte

effective re}ation with the concrete hiatoricel person of

the saviour.

From these observations in comnection with the casting of the
passege, several factors come te the fore thet should be kept in mind
as we go inte our exegesis and draw conclusions as to the Christelogi-
cal import of the hymn. (1) This is the language of myth and raises
the whole guestion of "demythologizing." (2) This myth has been teken
over by the early Christisns from current religious ideas. (3) The
basic content of the hymn is soterielogicsl end not Christelogical
and ethical. It declares the story of salvation. (4) The myth is
applied to the Christ event, including the histerical part of his
life. (5) The whole of the Christ event is made the basis for the
ethicel eppeal end not just the human personelity of Jesus. We speak
here of the Christ event for lack of e better term that would de jus-
tice to the totality of the New Testament presentation of Jesus, which
ie never thet of a mere human being.

With these points in mind, let us proceed to bring out the mean-~
ing of the passege.

- o < “N e S B w7/ f"? 2. —

Verse 5. Tejto .;wcuz:/fz cr OHIV & Ka. 24 )(PM o Jrceo

The "Pon?fo here is retrespective and referas to the harmony and
unity that Paul has been edvecating the Philippians to heve in the pre-

<
ceding verses. Moffaghtranclatea the verse thus: "Treat one another

with the same spirit as you experience in Christ Jesus." Beare's

1 Beare, 22,' cit-, ppo 74-750



translation is even more to the point, although more free: "let this
be the dispesition thet governs in your commen life, as is fitting in
Christ Jesus." The Moffagfand Bears versions are different from the
A. V. end the R. V., but sre certeinly cerrect from the Qtandpoint of
the Greek. In the Greek there is no verb in the reletive clause,but
both the A. V. and the R. V. furniesh the verb "was." A4 literal trans-
lation of the words of the apostle would read: "Thie think smeng your-
selves which alse in Christ Jesus." The verb that neutrally suggests
itself for the clasuse is thet of the first pert of the verse. If
¢130¢/£Z¥£ ie supplied to the clause, the whole verse would reed:
"This think emeng yourselves which also you think in Christ Jesus."
In other words, Psul is edvocating the kind ef life in the commun-
ity of Christiens thet they salresdy shsre in Jesus Christ. This inter-
2
pretation gives to the expression v )/Pdc 7‘?5 Trneol the
usual meaning that it hee in Paul, nemely, living union with the risen
Christ. The verse does gyt‘;ffer to the imitstion of the histeoriceal
example of Christ, ss the A. V. seems to imply, but rather to the reali-
zation in the life of the church of the life shared &s members ef the
bedy of Christ. The relationship emong themselves is analogous to the
reletion of the Christien ugg;'Christ.

Before going in deteil into the hymm, s few words about its veoesbu-
lery are in erder. Bearel peints eut that the vecabulary and tcne of
the whole passege is peculiarly Chriatia%?and Christian ageinst a Hel-
lenistic, non-Jewish background. This Hellenistic backgreund ie true
to some extent only. But es & matter of fact, the hymn might be better

1 Beare, ep. cit., p. 77.
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understood against a Jewish background. There ere ideas in the pessege
that cen be related more appréptriatély te the Jewish tradition. The
phrase "did net ceunt equelity with God a thing te be grasped” brings
to mind the Genesis eccount of the fall of man. Thus the serpent speke
to Eve: "For God knows thet when you edt it, your eyes will be cpened,
end you will be ljke God, knewing goed and evil." We have underlined
the words, "yeu will be like God," because they sre the ones that are
relevant to our phrase. Or again, the phrese might be understood sagainst
the backgreund of Isaish l4. There the Day Star, or Son of Dawn, ob-
viously a heavenly figure, is reported to heave said: "I will escend
ebove the height of the cleuds, I will meke myself like the Mest High."
These twe Scripture passages reslly illuminate Ehilippian- 2:6.'

Alsc the cencept of the servant-- X/opf”; Ao Aov /\aﬁw’/ -
can be mesningfully related to Isaiah 53. Of course, the identification
of Jesus with the Servant of Isaieh was made by Christisns, but the
point at iesue is that they were seeing Jesus sgainat the backdrep of
the revelation of God in the Old Testement, end not exclusively threugh
Hellenistic concepts, although:the latter cannet be excluﬂed.l In either
cese, the categery of myth is present.

Verse 6. &5 44 ,qappn 9{00 ufraP;(wu 0u;( aP/‘dy#ov

‘71>/)7(a7‘0 “/‘o szc /éa'. QZw

These are some of the translations of this verse:

A. V. : "Whe being in the form of Ged, thought it net rebbery te
be equal with God."

R. S. V.: "Who, though he was in the form ef God, did not ceunt
equality with Ged e thing to be grasped."”

<
M@ffaﬁ: "Theugh he was divine by nature, he did not set stere
upon equality with God."

1
On the whele guestien of the Jewish background ef thie passsge,

see Oscar Cullmann, The Ohristolegy of the New Testement (Phlladelphia:

Westminster Press, 1959), pp. 174-181-
s Xty Werelh WWM



Beare. “Being in the form ef Ged
' Counted not as plunder
Equality with God."
t

Both the R. 5. V. end the Meffat&versiom give the participial
clsuse a concessive force by translating it "though he was in the form
of God," end "though he was divine by nature," respectively. This is
& better rendering then the "who, being in the form of Ged" of the A. V.
and the "Being in the form of Ged" of Bears. This is so because there
is en implicit ccntrest between the high state predicated here of Christ
and the path he chose net te fellew, i.e. betwsen the perticipial clause
snd the main statement which follews.

/
The verd érmp;l’z/p means here nc more then the simple "to be."
’

Mo p¢ n is found nowhere else in the New Testament except in
Mark 16:32. Kennedy says that the word "always signifies & form which
truly and fully expresses the being which underlies it-'l Michael com-
ments as follews: "Though the word does not actually mean pature, yet
a thing cannet be seid to be in the 4o /9;0 ;—,/ eof another unless it
pessesses the essentisl guelities of the ether~“2 Cullmenn relates
sorg »  to the creation story of Adem. He says:

Y J. Héring has cerrectly poinmted out that this Greek werd
corresponds to the Hebrew TN N-T (image) of Gen. 1:i26. The
Peshitta indicates the same cennection in transleting wo P;?n
with demutha here. Thus)uopgn in Phil. 236 is immedistely
related to the concept £/4Kw . , since the Semitic reot word

NANT or its synonym 'DS‘_"; can cerrespond to either of the
two Greek words. This means ‘that v. 6 does not refer te Jesus'
divine 'neture', but rather to the image of Ged which he pos~
sessed from the baginning.5
1 Queted by Micheel, ep. cit., p. 86.

2 Ibia.

> Cullmenn, ep. cit., p. 176.



In this case Jesus was "the Heavenly Man, the pre-existent pure imege

wl Furthermore, Ouﬂé-

of God, the Ged-men alreacy in his pre-existence.
mann interprets the werd in the light of the Son of men concept . He
sees the pre-existence of the Son of man postulated by the clause

Zv doPg f;\ Ezo00 O‘ffﬂipy(w'l/ =

One thing is clear, regardless ef the line of interpretation that
one follews, the pre-existence of Jesus and his relationship to Ged
ere set forth in this clause. PFor our ewn part, we think, follewing
the meaning of the word as explained by Kennedy end Micheel, thaet the
divine neture of Jesus is implied here, although we do net maintain
theat later theelogical distinctions are already present. Let us turn
now to the following statement: ou;( ﬁLPlM]”;” 7(7)’",6’47(" 45 zivac
géét é;Zt;> . What does thirphraae'%quality with Godﬂmean? Is being
equal with God synenymous of being divine by nature? An effirmetive
anewer to this question is excluded by the fact that C;://-ﬂ;/]'w v e worpy
Qgc}(;‘ refers to eaooi;%f.al being, while ?;;f ée 4(3 refers

~—~—— <
to a state or éonditien.

Some believe that Christ possessed equality with God before his
incarnation; others, that that equality was achieved enly at his exal-
tetion. In'deciding which way to tzke, we should remember thast in
Pauline thought equality with Ged end divinity of nature do net ge
together. Paul, eien after Christ's exaltation, could conceive of &
time when the Son himeelf, having cempleted his work, would be subjec-
ted to the Fether (I Cer. 15:38). Yet we cannet conceive thst Paul
would think of the Son es having st that time ceased to be divine by

1 Cullmann, ep. cit., p. 176.



8

pature. Both Michsel snd Cullmann believe that equelity with God was
achieved at Christ's exaltation.l We believe Paul would even hesitate
to ge that far. Even if Christ was worshipped and recegnized as God,
and thet seems to be the import of the last verses of this passage,
there is implicit a suberdinatien in Pauline thinking thet sheuld net
be brushed aside. E:’hn there is sn eternal subordinatien in the inner
reality of the being of God which 1s the product of e cheice of leve.
This laiitheught we put forth, hesitantly, but conscious of the faet
thet the suberdination of the Son to the Fether is present in Pauline
thought’éss'also in the apistle tc the Hebrews and ether New Testament
writings.

The attitude of Christ te this equelity of Ged is expressed by
the words: oce)( ﬂcP/?'d/#o\u )g/vn/éaz?@ + The key werd here is acpf/‘a/#a/p,
It csn be taken either in the active or pessive sense; that in,“graap—

ing," or "a thing being grasped." The A. V., teking it in the active

sense, has trenslated the statement: "thought it not robbery to be

equal with God." According te this voreion,Ghrist was ¢ ious of

is pre-existe and

his divine right te equality with Gog
thus his condescension te his humiliation is all the mere enhanced.

Micheel !‘*:vzzo ebjections to this view. "For one," he says,
if this were the meaning, we should have expected the next clause to
be introduced by 'nevertheless' or 'snd yet.' For enether, the drift
of the passage does not lead us tc expect just here a statement of
Christ's consciousness of his right te equality with God."2 Beth

1 Michsel, gp. cit., p. 87; Cullmenn, gp. ¢jt., p. 181.

2 Michsel, op. cit., p. 88.



the A. R. V. and the R. S. V. with their "a thing te be grasped" take
the werd in the passive sense. This seems to be the more acceptable
trenslation.

Having decided thatﬂgbun is to bs taken in the passive, there are
still two pessible meanings, i.e. "a plunder er beoty totaine%f'or
"e plunder of beoty to be grasped or snatched.” In the fermer case
it is sesumed that Chriet alreedy possessed equality with God in his
pre-existent state. He, therefere, did not leck upen his equality with
God as semething to be retained at all costs. The letter meening pre-
supposes that equality with @Ged was not something already possessed by
Christ befere the incarnatien. "The second meaning," says Michasl,
"suits the derivation of the woerd better then dees the former. The
cognate verb appears invariably te denecte snatching something net yet
polse.sed.'l This ie the meening implied in the A. R. V. and R. 8. V.
and bhovnoffaﬁf;ersiuns.

Another possible line of interpretation is that,altheugh equality
with Ged is something sttainable for Christ, neither in his pre-
incarnete stete ner in his exaltation hes he grabbed it. The Son ef
his own velition was and remeins suberdinate to the PFather. This is
a subordination 'in love snd dees not snnul the exeltsetion, but rather

TR boer
enhances it, since ¢ is subordinated yet one with the living Goq’oven
in his exsltation. This interpretation, as suggested abeve, is in

line with the Psuline concept of suberdination.

P
Verases 7-8. £(>\>\’ 5tau+a\u ;’_Kz/ywas:/ ,UoPh\t/ o(ou/ia U /\a Bu:g

> c - ») 7 , - M / / ¢ .A ~
&y O,Uocwlqu(, GV@Pw’Ta)l/ Yivohzves K4 c 5;{/”#/ ¢ TOUPsflfzcg

1 Miohaelg QEO cit-, Pe 89-
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{/5}/% gdyzi(%m// 541/4/7[0 v 0(2\ 6714(/ Po (j’\ .

Verse 6 refers to Christ's pre-existent state. YVerses 7 and 8
go together and refer to his incarnation or humilistion. The verd
Ksiyz:/. has been the object of innumersble theologicael disquisitions.
However, Paul,or whoever wrete the hymn, does not tell us of what Christ
did empty himself.

Some say that Christ divested himself of his divine nature. But
it does not seem necesaasry to held that the retention ef divine nature
and the aessumption of the neture of a servant are incempatible.

Others affirm that Christ divested himself of equality with God.
Heowever, we said sbove that eguality with Ged was net semething that
Christ possessed in his pre-incarnste state.

Lightfeet says: "He divested himself, not eof his divine nsture,
for that was impossible, but of the glories and preregatives of Deity."1
This sounds akin to Jehn 17:5: "PFather, glerify thou me in thy own ” .l
presence with the glory which I had with thee before the werld was |
made.” It would seem as ¥ Johg(}i'E;$;ng here an answer to our ques-
tion.

Micheel believes that it is poesible thet the auther was not
thinikking of eny definite objeect for the verb. In this case the state-
ment may heve been intended as a general antithesis to grasping at
equality with God. He also takes the suggestion of seme that /¢ si 5/,

means here just "to pour ou&: with "himself" as the direct object,

1
J. B. Lightfoot, St. Paul's Epistle to the Philjppisns (Cem-
bridge: Macmillan & Co., 1868), p. 110.



11

and of others that relate the term to Isaish 53:12, in which it is T
said: "beceuse he poured out his soul te death-”l Thie interpreteation
is confirmed by the fect thet in the next clause Christ is called a
servant and ies said to have been ¢bedient unto desth.

There seems te be no reom here for sny of the eleberate "kenotic"
theories of the person of Christ esdvocated by some nineteenth end twen-
tieth century theclogians. The hymn speake here ¢f the incernatien
witheut giving any inkling as te what the Christ left behind before

he became incarnaste. M. R. Vincent puts it this way:
I'4

N

" As regards 2541,‘7‘00 SKRKIYweEEe » any attempt te com~
mit Paul te & presise theeloegical statement of the limitations
of Ghrist'n humenity involves the reader in a hepeless maze.
The word 2ksyevGzec was evidently selected as & peculiarly
strong expression of the entireness ef Jesus' self-renuncistien,
end in erder to throw the pre-incarnate glory end the incarnate
hupilietion inte sharp contrast: to shew that Christ utterly
renounced and laid aside the mejesty which he possessed in his
original stete. 1Its most satisfactory definitlien is found in
the succeeding details which describe the incidents of Christ's
humanity, and with this exegesis is compelled to stop. The
word does not indicsaste a surrender of deity, nor a paralysis
of deity, nor a change of geraonality, nor a break in the con-
tinuity ef consciousness.”

Vingent's peint of view appears to rum psrasllel te Lightfoot's
snd to the Johannine solution of the problem. This position is
"kenotic" in the sense that it affirms thet Christ laid sside his
majesty, but it does net believe in dopotontation’as H. R. Mackintosh,
P. T. Forsyth, and Vincent Teyler heold.

It seems to ue thet Michael's exegesis is the most adequate en
this peint and the least theelogically biased.

! Michael, op. cit., p. 9O.

«
2 — s The Egj,at],ea to the Philippiasns and $o Philemop
(New York: Cherles Scribner's Sens, 1906), p. 89.

—_
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/
Whatever may have been the meaning intended by the term ki rweés vy

the author goes on to say that it wss by teking the form of a servant
and being born in the likenees of men thet Christ emptied himself.
The word form-- ,4/&/"51',; --is the seme ene used in verse 6. It
peints to the reality of the condition now essumed by Christ. He

truly beceme a servent. The word servant-- O(O cAos --~is the common

word for slave and points to the completeness ef Christ's renunciation.

r
The word éuawu.q,;. is used by Paul in Romens 1:23, 5:14, 6:5,

and 8:3. In the last passage he .poak§ of Ged "sending his son in
the likeness of sinful flesh and fer sin." The werd means likeness
or similarity. It does not meen thet Christ's humenity was not real.
It just ssys that Christ was like men in genersl.

In the clause K«:é/n//fdz/c 25 prlizcs ws Filrerros y Peul
emphesizes egain the likeness ef Christ to other men. But the neun
4'/77;ML applies only to the eutward appearance, i,e. what can be
apprehﬁ:d"b;‘ the senses. The werd implies outward appearance, even
mere thanAé 1(0(2«,) Lid » '

It was then as a msn that "he humbled himself and became obedient
unto deeth, even death on a cross." 7The desth on a cross is the final
act of self-renunciation on the part of the servant. Obedience was
present from eternity, but now finds its climex en . cr?ss--thc symbel
of suffering and shame. There wes no limit tc Wdes humilistion.

We cennot refrain from pointing out thet the suffering servant
of Isaiah 55 must heve been in the mind of the author as he penned
these lines. The conjunction of the words servant and death point

in that direction.
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The writer does not say to whom the servant 1s obedient. Michael
believes that obedience was to God.l Beare, however, pointe outkit
muat heve bean to ths power of the Elementel Spirita? Beth positions
ere right. OChrist was indeed obedient to Go%,but also he was subjec-
ted to the power of desth. This last position is confirmed by Hebrews
2:14-15: "Since therefore the children share in flesh and bleod, he
himgelf likewise parteck of the ssme nature, thst through desth he
might destroy him whe hes the power o¢f desth, that is, the devil, and
deliver all those who through fear of desth were subjected to life-
leng bendage."

Verses 9-11. {10 «s: 6&zos aitor us Po/;&cugil,u ¢ 27,« Plléd #e
au)%%:/ ‘-/4;0?//'0/{& 7/0\0(/75\/’ 77;1 Z;:/opd.' /('l/«’f Z{I/ /&:3 o)yélzrd e ,irhéatj‘

, ’ > , ~ 2 g N /
77;")(0‘/(/ Kau @y sWocParrew v Ko E7¢ yz’/cuo K &L /<“7(4/'[’90V1¢u«.;

\ / ; Iid / . ~ > s
Kéi ﬂ;ék)()a’;ééo- éfcbz/c/’uynén Yo gbc KoPros Thgol's Prre As s Ao édy Bsol 1020y,

Up to this point Christ has been the actor. It is he, who, though
being in the form ef God, did not consider equality with God a thing
to be snatched. It was he who emptied himself; it was he who took on
the ferm of a servant; it was he whe wes born in the likeness of other
men; it wes he who humbled himself; it wes he whe wes obedient unto
death, even the desth of a cross. This is the dremetic climax of his
self-humilistion.

Now God enters into ection. It is God who superexalts him; it

is God whe confers upon him a neme which is sbove every name. 4nd in

i
Op. cit., p. 93.
2 _QE. Cit-, p' 84-
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this exalted state Christ feceives the worship of &ll those who dwell
in heaven, on earth and under the earth. All is to the glery of God.
The verbal ferm &ﬁZﬂ%ouai; is very strong. The 4. V. trans-
lates it "God..+hath highly exslted him;" se alse the A. S. V. and the
R. S. V. Moffaétrenders it: "God raised him high." Beart;w with his
"God...exalted him to the highest statioe} comes neerest to the inten-

sive force of the verb. OCullmenn sdvocetes translating the term "Ged
did more then exalt him."l
This exaltaticn of Ohrist goes together with the neme he has re-
ceived. The name conferred upen him by Ged is above every name, not
just every human neme. The same thought is present in octher New Testa-
ment writings in the expression that God mede Christ te sit at his
right hend. In Ephesians 1:20-21 we read: "He raised him from the
dead snd made him sit et his right hand in the heavenly pleces, far
above every neme thet is named, not only in this sge but alsc in that
which is to come, and he has put all things under his feet."
The name given to Christ is most likely thet of Lerd, although
other suggestiens have been made. Lord is the rendering for Yahweh
in the LXX snd was A name cemmonly used in Gentile religion. Lerd
is the title par excellence that Paul and ether New Testement writers
spplied to the resurrected Christ. It wes given to Jesus after his
resurrection and on account ef it. "To Saint Paul and his age," seys
Maurice Jones, "the Chriet, Incsrnete, Crucified, end Risen, has be-
come equeted with the Most High God of the Jews, and for him ie
clajmed exclusively the honour essocisted in paganism with the

1 Gullmemn, op. cit., p. 180.
|
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supreme deity."!

Verses 10 and 11 tedl the purpose of God in exalting Christ and
conferring upon him a neme which is above every neme. To Christ is
ascribed now the adoration due to God. Verse 10 has Old Testament };;:z;z/
evertones. In Iseish 45:23 we read: "By myself I have sworn, from ﬂé‘ LA
my mouth has gone forth in righteousness a word that shall net return!
To me every knee shell bow, and every tongue shell swesn'" This
verse is quoted in Romans 14:11. The praise in beth cases is given
to God. But in our text it is givem te Christ. It is an indicetien
of the lofty place thet Christ occupied in the thinking of Paul and

the early church.

)
/ \ 4

E7700 Pa fow v Ka¢ éﬂ(yzzwu ac¢ KsHa /‘Xﬂﬁ Viw & are
adjectives used as subetantives. They can be either masculine er
neuter. We take them as masculine and as referring to thecse beings
of which Paul speaks in Romans 8:38, 39 end Ephesiens 1:21, 63812’
The yj‘yJOIp ¢ and the 77754 //\ CoGca obviously refer to
por-enil beings.

E. -LZL;; 8pu,u¢{c jn cco - mesns the neme belenging to
Jesus and net the neme Jesus. It is Jesus as bearing the nsme Lord,
given to him by Ged.

The subject of verse 11 is the universal confessien of the lord-
ship of Christ. '"Jesus Christ is Lord." This is whet everyone should
confess. It is the eerliest creed of the Christian church. See Romens

10:9, I Cor. 12:3.

1 Queted by Micheel, op. cit., p. 95.
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The verse and the whole passage closes with a 572<d2?4¢/ é2€a£1
TG '/’ﬂoﬂs . This is in full sgreement with Pauline theclegy. See
I Cor. 15:28. It is fitting thet the exaltation finds its ¢limax and
completien in the self-surrender to the Father on the part of the Seon.
"Te God be ell the glory" seems to epitomize the whole purpese of re-
demption.

Kow let us turn to some of the truths set forth and the questions
raised by this passsge.

1. The whele question of "demythologizing" is raised by this pas~
sage. The apocstle, or whoever wrote the hymn, spesks ebout the heaven-
ly redeemer thet csme down from heaven, dwelt on easrth, died and re-
turned te heaven victoriocus. This is the langusge of myth used to
explain the historical event of the life, death and resurrection of
Christ. However, it is important to remember that the lecus of the
hymn is en historical event. In spite of Bultmsnn and others, we
believe that it is imposeible for man to express himself religiously
withoeut resorting to the language of myth. Only the langusge of myth
can encompass the whole reslity of God snd the created universe, includ-
ing men, in a shert poetical form.

2. The events of redemption through Christ are described in this
hymn in three stages: pre-existence, humiliation, exaltaticn. In the
first two stages Chriat is presented as the sctor. In the final and
climactic metion, it is God who tskes the initistive.

" 3. It is significant that the resurrection is not mentioned
specifically, although it is presupposed. This is also in line with

the thought ef the ﬁpiatle to the Hebrews, where it is the exalted
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Christ thet 1a‘ﬁﬁ;£2§§:fL and again the resurrectiagﬂia presuppesed.

It seems that in the minds of the New Testsment writers resurrection,
ascension end exaltation ere almest synonymous terms.

4. It is slso significant that all the inhabitants of the three-
story universe are mffected by Ohrist's exalta’:i:x:k Christ's 'z:'e;iemp-
tive werk is thus conceived as having cosmic repercussions.

5. The hymn is satureted with Scripture. It has Old Testeament
references in verses 6, 7, end 8. In verse 11 there is a quothtien
from Isaish. This link with the 0ld Testement is one of the eutstend-
ing cheracteristics of the New Testament. The New Testament writers saw
ne bresk between the Cld and the New Cevenants. Resther, they cenceived
of the relationship between them in the categories of promise and ful-
fillmen‘c( or shadow and reelity, to use the special formulation of the
hetter to the Hebrews. The writer of our hymn alsc found responsive
chords tc the new revelation in the old tradition.

6. There is a recognition that Christ someshow sheares the .0of°fi:
of Deityvr-the quality of Deity. However, there is no ettempt teo explein
the relationship between Christ end God except ss it refers to the werk
of redemption.

7. There is a suberdination of Christ tc the Father that is obvious
throughout. Yet Christ is worshipped as God is wershipped. EltAll
is to the glory of God.

8. An effirmation of the present Lordship of Christ is the climax
of the passage. This is the resurrection faith of the church. Jesus
Christ is Lerd, is the earliest creedsl fermuls.

9. Thie passage provides meterial for triniterisn formulstion,
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although, of course, this doctrine is a later creation.

In the verd &"z;~zyt , it has furnished meny past end present-
day theologiens with the basic categery for a distinctive Christeolegi-
cal formulation. However, the passage does not tell in whst it was
that the self-empiying consisted. It only affirms the fact of the
ineernation.

10. In the final analysieg.it might be said that not even the lan-
guage of myth cen convey the mesning of the Christ event. So unexpected
and inconceivable was the medium of revelastion--a servant, a cress,
exal}ation--that‘even todey men wonder when they hear of the event and
salegt:k?estus said to Paul: "Paul, you are mad; your great leerning

ie turning yeu mad."

4
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